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OUKIINJA U UCTUHA Y BAIbAHOBOM
XO/IOYACHHKOBOM IIYTOBAB Y !

[Nopen pacrpocTpameHOT CaBpEeMEHOT YBepewha Jia je KEbIKEBHOCT BPCTa
¢buknyje, 1e0 KIBWKEBHUX TeOpeTHYapa Jaje MOTBPAAH OJrOBOP Ha MUTAbE Ja JIN
Ce KIIDKEBHOCTH MOXKE IIPHUIMCATH KaTeropuja UCTHHUTOCTH yBOAEhH MOjMOBE
KiIDKeBHe, Metadopruke 1 duknmjcke ucrune. Kana ananmsupamo bamanoBy
(John Bunyan) aneropujy Xogouacuuxoso uiyiiosare (The Pilgrim s Progress), y
KO0jOj OH KOPUCTH OMOJIIjCKe IPUYE U CHMOOJIHKY JIa OCIIAKA IPAKTHYHY IPUMEHY
Boxuje peun y ’KHBOTY BEpHUKA, OBUM MOjMOBHMA JIOAajeMO U TI0jaM XpHIIThaH-
cke uctuHe. CBECTaH Jia YIeYaT/bUBOCT AIErOpHUje jecTe Y MMIUIHIUTHO] MOPYLH
SKIUTAIINTHO OTHCAHOT, bamaH mo3mBa unTaole y yBofy: ,,Lay my book, thy head
and heart together*. Axo mohemo oz 3akJpydKka Ja Cy UCTE YHELCHHIIC TTOIOKHE
pa3IMYUTHM HHTEpIpeTaljaMa, Te Ja YCIeX WIH HeyCIeX HapaTuBa MpoLeHYjy
YHUTAOLH HJIA KPUTHYAPH, YCIIEX XOgOouaCHUKOBOT Uyilioearsa j€ YNHCHUIIA, ¢ 00-
3WpOM Ha TOAaTKe 0 Opojy je3nka Ha Koje je MpeBelcH U Opojy M3ama IMIHPOM
CBeTa [0 JaHAIIKBHX JaHa. Jla M MOXKeMO Jia 3aKJby4nMO Jia je CaMUM THM U
UCTUHA XogouacHukosol iyiosara nokazana? OBaj paj je MOKyIlaj JOIpHHOCa
pacBeTIbaBamy YIOre KEH)KEBHOCTH Y IMIPOLIECY OTKPUBAEha HCTHHA.

Kibyune peun: [lon bawan, Xogouacuuxoeo iiyiiosarse, KibM>k€BHA UCTH-
Ha, GUKIMjCKa NCTHHA, XpUIThaHCKa UCTUHA, TyPUTAHCKH CITUCH

Hcruna u pukuuja y KHUKEBHOCTH: 12 JH Ce KIHKEBHOCTH
yonuTe Moke NPUNHCATH KAaTeropuja HCTHHUTOCTH?

»llecma (KBHKEBHO J1e710) je cponHa (uo3oduju, HAyli U peiu-
TMjU U yMe Jia Jocie A0 (Guino30QCcKuX, HayyHUX WIM PEIUTH]CKUX HC-
THHA, 10 BEYHUX MCTHHA O YOBEYAHCTBY M CBETY, IITO JOKa3yje U Joca-
namma Teopuja kKmbrkeBHocTH (KBac, 2011: 11). IlnaronoBa Teopuja

* mirkovicd77@gmail.com
1 Pagn je meo moKTOpCke Te3de y HacTajamy uyja je TeMa ofoOpeHa IIOf MCTUM
HasuBoM y jymy 2018.
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KOPECIIOJICHITH]jE CMaTpa C€ HajCTapHjOM M HAJIIO3HATH]OM TEOPHjOM HC-
THHE, a Pa3yMeBambe MECHUYKOT UCKa3a 3HATHO C€ Pas3lIuKyje KO HEroBOT
HajOosber yueHHKa ApHCTOTeNa, KOju KOPECIOJAeHIIN]y MUCIH U o0jekara
cxBara Kao ,,Je3MuKy (UKCHUpPaHOCT OJaKJe ce Teopuja KOpECHOAEHIIH]je
BPEMEHOM pa3BHjajia y NpaBIly aHAIM3E je3MYKUX HCKa3a W3BPLIMBLIM
yTHLA] HA MOJEPHE JIMHIBUCTUYKE M CEeMaHTHuke Teopuje uctune (2011:
12). BbuxoBo pa3znu4MUTO pasymMeBame OHOCA MECHUIITBA MpeMa Mapajanr-
MAarcKoj UCTHHHU 0a3upa ce Ha HEeMoay/laparmby OHTOJOUIKHX MEpCHEeKTHBA.
ApucTtoTen cMarpa Jia ¥ YNFEHIYHO JIAXKHU UCKAa3H MECHUYKOT Jela MOTY
MMaTH Ca3HajHy BPEIHOCT aKo Cy OPraHU30BaHM Y CKJIaTy ca (OpMaHUM
HayenuMa rpaljema NmecHUYKor nena, mpe ceera ¢adyne. Ha oBaj Haumn
OCTBapyje ce ayTOHOMHja MECHUYKOT JUCKypca y OJHOCY Ha MCTOPH]CKH,
aJlM U Ha JpyTre CUCTeMe 3Hama 1 BepoBama (2011: 43). KoncranTau Haro-
pu TeopeTHyapa 1a Ae(UHHITY OHOC UCTUHE M KEMKEBHOCTH MPOTKAHU
Cy KpO3 pa3He TeopHje HacTalle Kao pe3yaTar TOI CTPEMJbEHa, Ol TEOpHje
KOXEPEHTHOCTH, IparMaTHyHe TEOpHje UCTUHE, TEOpHje KOHCEH3yca 10
Teopuje eBUICHIH]E. ,,/IJICONOIIK MOTUBY HETHPamba KILMKEBHE UCTHUHE
caJlpyKaH! Cy y 3aMHCIH HENPEKUIHOT TPEHCIUTHBAama (PUKCHpPAHOT pe-
JIUTHO3HOT, (MI030(CKOT, UACOIONIKOT WM ToauTHYKor cuctema™ (2011:
35). Ha rope nocraBibeHO NHUTaE OCTOj€ ABE IPyIe OroBOpa; MpBa Koja
nu3Mel)y ucTuHe M Jaxu yBoau Tpehy Kareropujy, ¢uxyujy, u apyra Koja
cMarpa Ja MEeCHUIITBO YCIOCTaBJba HEKHM OIHOC IpeMa MCTUHHU, Ha CIH-
YaH WK Pa3InIUT HAYMH o7 puiio3oduje, UICTOpHje WK MPUPOAHUX HayKa.
[Tojam dukuumje omoryhuo je HeyTpanuzalujy UCTUHE Y KEbHKEBHOM JIEITY,
a y KEbWKEBHOCT ynasu modeB of 16. Beka, MpeKo MPOCBETUTEIbCTBA U PO-
MaHTHU3Ma, [TyH KU3pa3 A00uja y MOCTMOAECPHUIMY U JIEKOHCTPYKIIMOHU3MY
KOJU M3je/lHayaBa KibMKEBHOCT U PUKIM]Y TOcMaTpajyhn KibHKEBHOCT Kao
¢dukmjy onBojeny ox uctune (2011: 25). CTpyKTypalucTH, ¢ Apyre CTpaHe,
UCTUYY BaKHOCT YIyheHOCTH 4nTaoIa, T€ Ja Ce UCTUHA OOJHKY]je y Ipolie-
Cy uuTama. Y TEOPHUjCKUM OKBHPHMA IIOCTMOJICPHE TIECHUK 3ay3HMa MECTO
¢unoszoda, a y apyroj nosnosunu 20. Beka poMaH ce ocMarpa Kao CpeicTBO
OCTBapHBama CI000/Ie aTi He ¥ UICTUHE U YBEK 0CTaje Y OKBUpUMA (DUKIIHje
KOja TMOYHIbE 3ay3UMaT MeCTo penuruje, punozoduje u Hayke. TakBo pas-
yMeBamwe (UKIMje TpeKuia Be3y u3Mel)y KibKEeBHOCTU U UCTHHE, C pyre
CTpaHe, ’KaHPOBCKO CXBaTambe (DUKIHje 00jalikaBa 1a pOMaH U MPUIIOBETKA
y CBOjUM M3MHIIJBEHUM TIPHYaMa M OTMCHMa HEe TIOJIaXy MPAaBO HA HCTHHY,
aJlu UMajy ca3HajHy (yHKLH]Y, T€ HA HEKM HaYUH JOHOCE UCTUHY O HBOTY.
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Jlaxiie, mopesa pacrpoCTpambEeHOT CABPEMEHOI yBEepeHa Jia j€ KibU-
KEBHOCT BpCTa (hUKLHMje, IpeMa TeopeTHIapruMa KOju cMarpajy J1a KibH-
KEBHOCT Y ce0M HOCH MCTHHY, Pa3JIUKyjeMO TIeT IIIABHUX MOJIENIa UCTHHE
Y KEbHKEbBHOCTH: MUMETHUYKH, ETUCTEMOJIOLIKH, €TUYKH, PUTYypaTUBHU U
Mozen ayreHTuaHoCTH (2011: 44-52). IlpBa Tpu Mozesna CyIITUHCKU OJr0-
Bapajy TEOPHUjU KOPECTIOACHIIN]E, IOK Cy MOJIEN ayTEHTUYHOCTH U (hUry-
paTUBHU MOJIEJI Y/IaJbeHU O] T€ TEOpH]e, 1a HE OJroBapajy aHTUYKOM IOU-
Mamy ucThHe. [IpeMa MUMETHYKOM MOJIENy, KIbH)KEBHO JIEJI0 MOoJpakaBa
WM UMHUTHpA YyJIHY CTBApHOCT, jjorahaje, Kapakrepe U yHUBEP3aIHE HC-
TUHEe. PaznuuuTe BapujanTe OBOr MOAEIa Uy O[] PeaTMCTUUKOT TUIIA MU-
Me3e, IJIaTOHOBCKOT, TJI€ j€ MUMe3a KOIMpame CTBAPHOCTH, 3aTUM (hopma-
JM30BaHO pa3yMeBambe€ MUME3€, apUCTOTEIOBCKOT, IJIe yMETHOCT oMoryha-
Ba MPUCTYN (popMalHUM NpUHIMIKMA cTBapu M Ouha. Enucremornomku
MOJIEJI c€ 3aCHMBA Ha CTaBY Jia KIbM)KEBHO JIEJI0 BOAM JI0 3HAHHa, TUME U JI0
WCTHHE, WM HEKE 0COOCHE BEIITHHE I O YHH-EHUIIAMA HITH IT0jMOBUMA.
Taxohe, oOyxBara U CyOjeKTUBHY TEOPH]y Ca3Hama IJIe CE HEKa ca3Hamba
CTHYY jeIMHO IyTeM JIMYHOT UCKYCTBa, a MOIITO TO HHUje YBEK Moryhe, 4u-
Tame MCKyCTaBa JPYTHX j€ jeJnHa IpaBa 3aMeHa. ETHYKM Mozen mpeTro-
CTaBJba J1a KEbUKEBHO JIEJI0 JIOHOCH MOPAJTHE UCTUHE WJIM MOPAJIHO 3HAHE,
mrro [Inaron Herupa, 10K AprcToTesn npuxsara. Mozaesn ayTeHTUYHOCTH 3a-
CHOBAH j€ Ha HJIejH J1a ICKPEH CTaB ayTopa jecTe 03HaKa UCTHHUTOCTH WITH
ayTEHTUYHOCTH YMETHHUKOI' IIPEACTaBIbakba, a ayTop j€ UCKPEH YKOIUKO
TEXKHU J1a TOBOPU HCTHUHY, 1A je UCTHHA €KHBAJCHT UCKPEHOCTH IECHHUKO-
Box emonuja. Kpuruka Jlamapka u OnceHa 10BoJM y TUTamkE OBAj CTaB jep
UCTHUYY J1a UCKPEHU CTaBOBHM MOT'Y OUTH JIaXKHH, CTOT'a 0Baj MOJIEJ 3alpaBo
penaTuBU3yje IPUCYCyTBO UCTHHE y KibeBHOCTH (2011: 50). @uryparus-
HU MOJIEJ cMarpa Jia KiMKEBHO A€o Kao (uKirja pedurypuiie UCTUHY
CTBapHOCTH McTUUYhH ncuxonomke eeKTe peleniuje KibIKEeBHOr Aena,
T€ YKyC YMTAOLla BPEMEHOM I10CTaje UCTaHYaHM]H, yCJe]] Yera JA0JIa3u 10
Cy0jeKTHBHOT 3Hama KOje MOCPETHO MOXKE JIa BOAM JI0 UCTUHE KOja HHje HU
YUIbEHUYHA HU TapaJinurMarcka, seh meiiagopuuxa uctuna, 3a pasiuKy o
JMPEKTHE U Hernocpeane Hayyne ucrtune (2011: 52).

AboT (Abbott H. P.)* mocraBsba muTame BPCTE UCTUHE CIICIIU(HUY-
He 3a PUKIN]Y KOjy Ha3uBa PuKyujcka uciiuna xaaa, Ha mpuMep,9uTaail
JIOK YUTa MOMUCIIH ,, TAKO AYOOKO* MJIH ,,)KUBA UCTUHA", 2 APUCTOTEI OBY

2 Abbott H. P. (2008). The Cambridge Introduction to Narrative. Cambridge
University Press.
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BPCTY UCTHHE Ha3uBa (UiI030()CKOM WM YHUBEP3AJIHOM BPCTOM HCTHUHE
KOja JIaKIIe IOMHpE J0 HAC 0] OMIIO KOje ancTpakTHe (puio30(cke HCTUHE.
AOOT cTHye ja UCTHHA (PUKLIM]€ HHj€ HY’>KHO UCTUHA U J]a C€ UCTUHA (UK-
nuje Mmoxke Hahu n y Hedukiuju. Ox [InaToHOBe arcoayTHE UCTHHE Y KOjOj
HeMma MecTa (GUKIMjU 10 Tepruoaa HakoH Hudea kaja BeIMKH J1€0 Teopuje
penipesenTtanuje pynkiuonuie 6e3 [lnatoHoBe uieje arncoryTHe UCTHUHE,
OHO IIITO j€ €BUJICHTHO jecTe Jla C€ HapaTuB Haja3u u3Mmel)y Hac u cBeTa
jep HOCH HJIEje O CBETY, KOje ce MPUMEHYjy Ha CBET, T HaKO Cy HEKE CKPO3
MOTpelliHe BeIUKU Opoj uuTanana kaxe: ,,kaka uctuHa“ (Ksac, 2009:
244-245). Yipago je XogouacHukoso iyiiosarse Y)KUBaJlo OBaKBY pPeryTa-
LIUjy jep cy MHOTH KOjU HUCY BpeIHOBaJU XpuIithaHcKy UCTHHY bamaHoBe
ajieropyje npeno3HaBajiy )KMBOTHE UCTHHE. AOOT 3aKJbydyje /1a je UICTHHA
(bUKIMje KOHCTPYKIIHja KOjOM JajeMO CMHCA0 CBETY U Jia CYy Y TOM CMHUCITY
CBE MCTHUHE PaBHOIPAaBHE, T€ Aa UCTUHA KOJY YMTAOIHM MpOHaNa3e y HuK-
1M1 MOXKE TIO/IjeTHAKO 1a Oy/ie u KapakTtepucTuka Hepukmuje. Mcropuja
rocMaTpaHa Ha OBaj HAYMH HE OfIBMja ce Y MPOILIOCTH, Beh Mopamo ye-
KaTH JIOK HEKO HE MCIpUYa MPOLUIOCT, ITO AGOTa JOBOIU /10 3aKJbyudKa
Jla UICTOPH]E€ 3acTapeBajy jep Cy UCTe YHHHECHUIIE TOJIONKHE PA3THUUTUM
MHTEpIIpeTalujama, Aa yCcrex Uil HeycleX HapaTuBa MpoleHkhY]y YUTao-
I WJIM KPUTHYAPHU, CBAKAKO y OKBUPHUMA COIICTBEHE ,,ICKYCTBEHE peaj-
Hoctu™ (2009: 247-248). ®enomen nomynapHoctd bamaHoBe aneropuje
j€ joI jemaH mpUMep OBOT cTaBa. AGOT 3a0KpyKyje pa3MaTpame OTHOCA
U BpPCTa UCTHUHA HE(PUKIMJCKOT M (DUKIUjCKOT HapaTHUBa HarjallaBambeM
CIIOKEHOCTH T€ TeME, aJId U 3aKJbYUYKOM JIa jé €BHJCHTHA CIIOCOOHOCT J1a
MOJMUMO TPU OCHOBHE BPCTE peNpe3eHTAlIH]je: YHICHUYHY, JTAXKHY U (DUK-
uujcky (2009: 250). ne npunana xpuwhancka uciiuna Ha KOjoj ce Te-
mespd bamanoBo neno?

Hcruna u puknuja nu3 bamanosor yria

JlyGoka mpHBIQUHOCT HE(PUKIMJCKOT HapaTuBa Kao IITO Cy HCTO-
puja, 6uorpadwuja, ayroomorpaduja, TOKyMEHTApHU (PUIMOBH, jeCTe y
TOME IITO IMperovaBajy npudy koja je ¢axmuuxku tauna (2009: 231). C
JeIHe CTpaHe, jaCHO je Jla Y BEJIMKOM Opojy cilydajeBa HCTOpUYapu U Ou-
orpadgu nMajy mocia ca HemoTnyHuM nopauuma. C pyre cTpaHe, Besd-
K1 Opoj HapaTuBa HE 3acTapeBa MAKO Cy ca UCTOPHU)CKE CTpaHE HETa4yHH,
unju je nobap npumep lllexcniuposa tparenuja Puuapg 111 (2009: 234).
C o063upom Ha TO na je bamaHoBa aneropuja oapa3 XpUIIhaHCKOT BEPO-
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Bama, yTeMeJbEHA je Ha XpHUIIhaHCKO] UCTUHU. JETHO je CUTYpHO, UCTHHE
xpuithaHcTBa u3HeceHe y bubnuju Kpo3 MOydHe MpUye MyHe CUMOOIHKe
BEKOBHMMA Cy M3BOP Pa3IMYUTHX TyMaueHwa.

»Yno3Hahere uctuny u ucruna he Bac ociaodbonnru®

Moh u craryc peun y XxpuithaHcTBY OCTaBHIIO € TEMEJbHO OnOIuj-
CKO yueme KOje y caM LIeHTap cTBapama U UCKYIUUbeHa cTaBjba Pey, jep je
Bor cTtBapao peunMa, HU U3 4yera Mo3uBao y MocTojame, A1aM je UMEHO-
Ba0 CBaKy JKUBOTHY, 3aTuM je Peu win Logos oTenoBsbeHa y XpHUCTY, a
HaIOCIIETKY, U camMo obpaheme ce jaemaBa Kpo3 UCIOBEAABE: ,,aK0 MPH-
3Hajem yctuMa cBojuM ja je Mcyc I'ocnion, u Bepyjern y cpiry cBoM 1a ['a
bor nogmxe u3 mpreux, ouhenr cnacen” (Ilocnanuna Pumssanuma, 10:9).

Heocnopny ynory je3uka y mupemy peluruja, Kao U yTulaj peiu-
rvja Ha je3uyke MPOMEHE, CBAKaKO JI0OKa3yje pa3BOj OBE TeME MOYETKOM
Tpeher MuiieHnjyma Kao 3ace0Hor noJba coruononrauctuke (Darquennes
& Vandenbussche, 2011: 1,2). CoUMOTMHTBUCTHYKA HCTPAKUBAHHA
JIONIPUHENA Ccy Ja ce MpeBa3uhe crepeoTun Aa je penuruja Hajsehe 31o
4yoBeYaHCTBa jep ce, kao mro Ensapac (Edwards J.) ucrtuue, y ume Hekux
JIPYTUX Heasa, Kao IITO je 4acT, Takohe memaBao 3710, a uaeje jbyoaBw,
TOJIepaHlIKje, IPaBe U UCTUHE Cy uecTo Ouie u3Bop Heceha jep cy 3ampa-
BO IOTPENIHO MHTepHpeTupane of crpane 3nux Jbyau (Edwards, 2009:
99). Cenamuaectr Bek y EHIIECKO] M3HEIPHO j€ BEIMKE IMypUTAHIIE TI0-
myT Puyapaa bakcrepa (Richard Baxter), [lona Munrona (John Milton),
Onusepa Kpomsena (Oliver Cromwell), [Tona bawana, Bunujema Ilpajua
(William Prynne), [Iona Oena (John Owen) u apyre, IITO TOBOPH Y TIPH-
JIOT TOME J1a Cy MypUTaHCKa BEpOBaba BEPTUKAIHO Mpecerasia COLjaHy
XHjepapXxujy U TIOBE3MBaja Jby/Ie Pa3IHUUTHX COIHjaTHIX, EKOHOMCKHX U
obOpazoBHuX mo3utuja (Spurr, 1998: 47). Ilyputanuu cy OWIM HACICTHU-
1 Pedopmanuje kojy je ornoueo Maprtun Jlytep (Martin Luther) ca uyBe-
HUM cJIoTaHuMa; sola fide, sola gratia, sola scriptura, naxo cy y mypuTaH-
CKOj TMPaKCH MOCTOjajia MHOTa pa3MHUMOMIIaXea IITa 3alpaBo OBH CJO-
raHy 3Haye, OJJaKJIe Cy M HAcTalie pa3jIMYuTe NPOTECTAHTCKE Ipymaiyje.
Uumenuria je J1a je HICTOpHjCKa BaXXHOCT IMypuTaHala y TypOyieHnTnom 17.
BeKy y EHIieckoj HeocrnopHa, Te Jja ra 4ak Ha3uBajy ,,BeKOM IypUTaHaa‘
(1998: 1), Xogouacrnuxoso iuyiiosarse, xoje je 1o 1938. roguHe 10KUBEIO
oko 1300 u3nama, Ha3BaHo je ,,the prose epic of English Puritanism®, ,,the
best Summa Theologiae Evangelicae ever “, a bamwan ,,the Spenser of the
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people®, ,,the Shakespeare of the Puritans®, ,,poet-apostle of the English
middle-classes (Branch, 2007: 292)°. Kako je kibura HeoOpa30BaHOT KOT-
Jokprie npesefeHa Ha oko 160 cerckux jesuka (130 neeBporickux u 30
€BPOIICKHX), AOOMIIa cTaTyc MpeTedye poMaHa y €HIVIECKO] KEMKEBOCTHU
u nanac akryenHa? Xopmajep (Hofmeyr 1.) onucyje kaxo je 6poxn Jlon-
JIOHCKOT MHCHOHAPCKOT JpymTBa Ha myTy 3a [lanuduuka octpBa nmpeHeo
1847. ronuHe meT Xuibaaa OMOIMja U YETUPH XUJbaJle TpuMepaka Xogoua-
CHUKOBOI UYII08a A TIPEBEJICHUX Ha TAXUNAHCKH, T€ KaKO je OBa HAjIIO3HA-
tuja kibura [ lona bamana yop30 HakoH 1ITO je H3/aTa, pacIpoOCTPakbEHA Y
nporectanTcky EBporny u CeBepHy AmMepuky, nonp:ia 1o MHauje 10 kpaja
1700-tux, a mouerkom 1800-tux m mo Adpuke (Hofmeyr, 2002: 84-85,
93). C jenne crpane, cToju (PeHOMEH MHUCHOHAPCKOT pajia Kao CPEeICTBO
pa3HoIleka OBOT JIeNla IIMPOM CBETa, a CAMUM THUM U Kao U3BOP OpOjHUX
NpeBoJIa, ¢ Apyre cTpaHe, ycroanueme bamana kao ,,Exrnesa® nooau ce
y JUPEKTHY BE3y Ca MI0jaBOM CHIJIECKE KEbHKEBHOCTH Kao 3ace0He TNCITH-
IUTMHE, JI0K Cy KoHauHe Opojke u bamaHoBa pemyTanyja miof ,,MHTepaK-
nuje u3Mel)y oBa JBa nosba auckypea“ (2002: 86). o nmpomeHe TeXHUIITA
nona3u HakoH [IpBor cBeTCKOr para Kajua ce A0 Taja MpuMapHa eBanle-
OCKa OCHOBa MapruHaiu3yje, a MpuMmar Ipey3uMajy CTyauje EHIJIECKE
KibkeBHOCTH (2002: 87). [1a umak, Ha KIBMKEBHO] CIIEHH, TIOPEI IMEHA
Mlexcriupa (William Shakespeare), Munrona (John Milton) u [Ipajnena
(John Dryden), mehy 6pojauM myputanckuM cnucuMma, baman je ca aie-
ropujoM XogouacHuxkogo nyiiosarse yucaH y UCTOPH]Y KEbH)KEBHOCTH.
Hauwme, bamas je 0BO fe710 mucao fa Ou ¥ Ha Taj HAYWH MPOTIOBEIA0,
anu je 3a pasnuky ox [pajaena u Munrona, bamanaHoB agyT OMO je3UK
pasHuKa CeJaMHAECTOT BEKa U TO Y TPEHYTKY TypOYJICHTHUX UCTOPH)CKUX
JeliaBama U npoMeHa y EHmieckoj Tor mepuona Kao MTO Cy KOHQUIMKT
m3mel)y pojanucra M mapiaMeHTapHjaHalla, aHIIMKaHala U IypUTaHa-
11a, IOpacT 3aMHTEPECOBAHOCTHU 3a HayKy U (puio3odujy (ocHuBame The
Royal Society), xao 1 6pojHe ekOHOMCKe noTenikohe u apyre Hexahe mo-
myT rpaljaHckor para, Kyre U BEJIHKOT nokapa. CBakako je JoAaTHHU Tajac
JPYIITBEHUX KpeTama JUPEKTHA MoCIeInIa Tanaca pedopmaliyje, IpeBo-
na bubnuje, anu ¥ MypUTaHCKOT 3allMCUBamka U IUCTPUOYLIH]jE TPOIIOBEAN

3 »€I €HIVIECKOT IIypuUTaHu3Ma“, ,Hajoopa summa theologiae evangelicae®,
»CIieHcep 06MYHMX YU ,,iyputancku [lexcrmp®, ,,lIeCHUK-aIIOCTOI €HITIECKe CPeNiibe
Kmace (CBe muTaTe Jiea UMjy Cy HACTIOBYU HABeNeHNU HA €HITIECKOM je3NKY IIPEBEO je
ayTopa paja)
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1 namduieTa Koju Cy yTUIAIN Ha IIUPEHE MUCMEHOCTH U IPOMEHY je3HKa
TOI' BpeMeHa. Y MepHOAy pecTaypalyje CIpOBOAE CEe PEHpecuBHE Mepe
MIPOTUB IMypuUTaHana 300r kojux bamaH 3aBpiaBa y 3arBopy, i€ IUILE
Xogouacnuxoso tuyimosarwe. The Cambridge Companion to Puritanism
(Coffey & Lim,2008: 309) nyputanu3am Ha3uBa ,,d3pa3uTO KHHIIKUM
MOKPETOM * M HCTHYE YMHCHUILY /1A j€ TICAaHa ped YIpaBo JOTpPUHENA IITH-
pemy BUXOBUX UACja, a y nomasiby Puritanism and Literature HaBoau
ce J1a je J10 Kpaja BeKa M3J1aTo YaK JIBaJeceT U JIpyro u3name bamaHoBor
MIPBOT Jiena XogouacHukoeol iyiioearsa TPBH My T u3aator 1678. ronuxe.

VY HajumupeM cMHCITy XpUIThaHCKOT BepoBama XKMBOT Ha 3€MJbU
NIPEJICTaB/ba YINO3HABAKE UCTHUHE BEYHOCTH, T€ CE CTHUX M3 OCMOI IIOT-
naBiba Josanosol jesanhesba MOKE CMaTpaTH OKBHPOM X0gouacHUKOB01
uywosarsa: ,,Yrnosnahere uctuHy u uctuHa he Bac ocinobomutu’ (JoBan
8: 32). Uctuna mocmarpana u3 Oubnujcke mepcrekruse ,,means God’s
blessing presence is in evidence. That is why revelation of truth ( X0 ) in
scripture is surrounded by mention of God’s covenantal love ( 707 ), God’s
doing justice (n¥dv), the occurrence of fullness of peaceful existence (
vn ), joyfulness( wnnn ), and flourishing life ( >0 )“ (Seerveld, 2013:
296)*. 3a mypuTaniie ocHOBHa puya bubmnuje je jacHa: boxwuje cTBapame,
JbyAckH rpex, Mcye Xpuct kao Criactutelb cBeta, JlyX cBeTH KOju 1o3uBa
Ha BOJbHM OJIrOBOp Ha bokuju 3aBeTHU IulaH, anu u [lucmo xoje Tpaxu
JIEJIOBAkbE Y MOCIYIIHOCTH M aKTHBHY MHTEPAKIM]y KPO3 CBAKOIHEBHE
KHUBOTHE O0pOe. Y OKBUPY HOPMATUBHOT UHTPATEKCTyaIN3Ma 1€ TEPMHUH
,,TIOMYT UCTOpHje* 03HAYaBa pealin3aM KIMKEBHUX M UCTOPH]CKUX Hapa-
TuBa, bamanoBo untame Cgeitiol ducma ce MOXKe ocMarpaTu Kao ,,pea-
JMCTUYHO jep Ta OH YUTA Ka0 peajrCTUYaH HapaTHUB MOIYT UCTOPH)CKOT
n3BellTaja. XpUCTHjaHy je TMoKa3aHa coba MmyHa OMOIMjCKUX IMpenMera
Kao 1mto ¢y MojcujeB mramn win JlaBunoa npahka, koju CMMOOOHIITY yC-
nex y Outkama jep TU MpeIMeTH CIIy>Ke He caMo J1a oxpadpe mera y npe-
ctojehum GuTKama, Beh U J1a cyrepuily UCTOPUJCKY Ta4YHOCT OnOIujcKor
HaparuBa (baman, 2013: 48). bawan Ha [Tucmo Tena Kao Ha UCTUHY KOja
Jj€ YjeIHO CpencTBo, opyxkje, opyhe, myT u uusb: ,,confirming, authorizing,
and strenghtening the work of the divine spirit within the souls of the

4 »3HauM fa je boxnmja mpucyTHOoCcT MaHuUdecroBana. OBO je pasior mro je
OTKpUBeme UCTHHE Y Ilucmy OKpyXKeHO oMuIbambeM boxxnje saBeTHe UCTHHE, ITpaBJe,
MaHHU}ecToBaHe MyHIHE MYPHOT XMBOTA, PaJJOCTU U HaIIpeTKa "
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pilgrims® (Dawson, 1990: 209)°. Enpapac uctude Ja TyMauema yjore
je3uka y xpumhaHCTBY Koja 3a TeMeJb y3uMajy OuOimjcka ydema HUCY
CaMo JIe0 MPOIUIOT UCTOPUJCKOT MEPUOoJIa jep U JAaHac MOCTOje MIJIMOHU
xpuirhana koju Bepyjy na je Ceeitio tiucmo nocioBHo boxwuja peu, Logos
(Edwards, 2009: 110). HajHoBuju mpeBOA HA CPICKU jE3WK AaTUpa H3
2013. ronune.

bamanoBa ajieropuja:
¢puknuja Kojy kopuctu kao opylhe 3a koBame ucTuHe

»Allegory contains the unknowable within itself, but
contains it without restricting it.” (Machosky, 2007:194)°

,Bunyan’s allegory always offers readers at least two
narratives: an implicit scriptural story generated by Pauline
typology and an explicit tale of Christian and his companions on
pilgramage® (Dawson, 1990: 197)’

Kako cy bamanoBe nepconudukaiyje nocraie KOHKPETHE U MPEMo-
3HATJbMBE, HE CaMO Kao aieropujekce ¢gurype Beh u Kao mpencTaBHULIU
JbYJIM M CUTyallMja Koje CBaKOJHEBHO cycpehemo kpo3 kuBoT? JacHoha
peuu HUje YBeK summum bonum Kaja je y IUTamy IPEHOIICHE CYIITHHE,
Beh je BakaH M KOHTEKCT, 3HAWHE€ U CIIOCOOHOCT 3aKJbyUHBama, T€ IITO
bamaH eKCIITMIMTHO OCIIMKaBa UCKYCTBUMA CBOjUX JIMKOBA HaMa MMILIH-
LUTHO KOMYHHIIMpa caM >KUBOT. Peanusam ITucma kao u penuszam mnojeam-
HUX arcekara bamaHOBE aJeropujcke KOMIIO3UIUje, KOJOKBUjATHH pa3-
TOBOPH, TUITMYHH JIMKOBH W je3UK CElaMaHECTOT BeKa, UCTOPH)jCKU TaYHU
JeTajbi IOPOJUYHOT KMBOTa, Mel)ycoOHO ce ocHaxyjy Tako na ce bama-
HOB peajn3aM 3aCHUBA KaKO Ha 4uTamy /lucma Kao UCTOPHjCKOT JOKY-
MEHTa TaKo U Ha MpuKa3y cBakoiHeBHHULE 17. Beka. Teopuja KibnxKeBHOC-
TH MCTHYE 3Ha4ya] HapaTHuBa Koju oMoryhasa aa cro3Hamo cebe Kao aKTHB-
HE JJMYHOCTH KOje MOCTOje y BpEeMEHY, [1a HaC YaK M HayYHHUIH IPOydaBajy
y HapaTuBy, ,,Jep IITO CMO MU Haj3aJl aKO HE KapaKTepu y HEKO] pajbh‘

5 »koje motBphyje u yuspurhyje feno 60>kaHCKOT AyXa yHYTap XOLOYACHUKOBIX
'uyma«

6 »AJleropuja cagp>xu HeIllo3HaTo y ceby, anu 6e3 fa ra orpaHmnyaBa’

7 »bamaHoBa ajeropuja yBeK HyAu 4nTaonymMa 6ap JBa HapaTuBa: UMIUINLATHY

Oubnujcky npudy reHepucaHy Kpo3 IIaBloBy TMHONOTMjY ¥ eKCIUIMIMTHY IpUYy
XpucTHjaHa U BerOBMX CallyTHMKA Ha Xopodamhy®
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(Raii, 2009: 209). OunrieaHo aa je BamaH pa3syMeo BasKHOCT IPEHOLICHHA
MOpYyKe HE CaMO MO3HATHM j€3UKOM Beh M MO3HAaTOM CHUMOOJMKOM M aHa-
Jorujama cBOT BpeMEHa, Te je Oulinujcke nmpuye, Koje Takohe cBoje aKTe-
pe CMeIITajy y KOHTEKCT I’UXOBOT BpEMEHa U OKPYKeHa, Ha Ta] HAYUH U
npezacTaBibao. Meje o mpaBau, npaBeJHOCTH, XpaOpPOCTU U KyKaBHWIYKY,
WCTUHU U 3a0IIy/TH, 1€0 Cy JbYICKE TPAIUIM]e, a HApATHUBU BPEIHO Oeexe
ucropujcke u apymreene npomene (Bomac, 2016: 147). ®paj unge xopak
JlaJbe KaJ| KYJITYpY U PeIMrHjy MOpeIu ca Je3UKOM U OMHcyje Kao: ,,multi-
level communicative network that forms indispensably enabling context
for persons to enact both themselves and their mutual relations* (Frei,
1991: 70)8. Tlpe Buie 011 ABE XMJbAJIC FOIMHA YBE/ICHA je pa3iinka udmely
KapakTepa W palibe, IPH YeMy je TeOpHja HEeNpecTaHO MpeyBeIrnyaBaia
yJIOTY je[HOT eleMeHTa Ha ymrTpo apyror. [lutame o Tome 1a U Kapak-
TepU MOTy OMTH CTBApHH yCMEpaBa HAC Ha Pa3MUILBAKE INE 3alpaBo
MIOCTOj€ KapaKTepU—y peasHOM, EMIUPHUJCKOM WIN (PUKIIMOHATHOM CBETY
npude, y IIaBaMa IMcalia WIM 4YuTajiana Jok umtajy (Raif, 2009: 213-
215)? IIpobnem CIOKEHOCTH U MPOMEHJBUBOCTH JbYAH Y CTBAPHOM CBETY
W3HEIPHUO j€ HU3 iiuiloéa KOjU C€ MOjaBJby]y Y CBUM BpCcTaMma HaparuBa y
pa3HUM KyJITypama U cyOKylITypama: MpeBapaHT, MOIITehaurHa, ciaduh,
OyHTOBHUK, cupoue UT/. Mako mpruMeHOM TUIOBa J107a3u 10 ,,ynpourha-
Bamwa“ 11a Yak ¥ €TUKeTHpama, HeMoryhe je oipeinTH Wik ONUCaTH HeUnju
KapakTep He ocnamajyhu ce Ha Tumose (2009: 218).

[IpBy ayrobuorpadujy o IyXOBHOM mpeobOpaxajy, Hcilogeciiu
(Confessiones), nanucao je Cseru ABryctun (Augustinus Hipponsis)
400. rox. H. €., ca )KeJbOM JIa KPO3 CBOj€ UCKYCTBO MOKaKe TUITHUHY LIEMY
rpexa, MoKajamba M UCKYIUbEHa, IJIe jeé MPEICTaBJbeH THI XpUIThaHCKOT
npeoOpaheHmnka, KoJ Kora ce youaBajy (paze mpBOOMTHOT HE3Hama, yKa-
3MBamba Ha MyT Clacema, OpojHe moTenrkohe, NCKyIIeHka, MaTHkhe, CAaBeTH
Ipyrux u npeodpaheme, y Buay 00)kaHCKe HHTEPBEHIIM]E YUjH j€ pe3yITar
YBpCTa OJTyKa 3a 3amovnmbameM Japyradujer sxuBora (2009: 221). Osxe
HapaTuB CIY>XKU Ja MOTBPAN ayTEHTUYHOCT TUIIA U IPUYE O MIPEOOPaKEHY
Kao MpHUYU O JOCTH3amy O0KaHCKE UCTUHE, Te MoxkeMmo pehu 1a CB. AB-
T'YCTUH TOBOPU MCTHHY OHAKO Kako je oH cxBara. Tox bawmaHoBe mpuue
OCTaBJba YTUCAK JIa CE HULITA HE JIelIaBa CIy4yajHo, MyT KOjuM XpUCTHjaH
X0J1a, Y CYLITHHU je UCTU OHaj Koju baman omnucyje kao ¢aze 1uyHor oo-

8 ,BIIIECTIOjHY KOMYHUKATUBHY MPEXY Koja (popMipa HEONXOJaH KOHTEKCT 3a
JbyLie ia Ty IpoHaby u cebe 1 MehycobHe ogHOCE®
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pahema y cB0joj ayroOuorpaduju win MmyT KOJUM IMPOJIa3e HEroBa KeHa
u Jena y apyrom neiny. Peanusam Bawman rpaau TuKoBUMa TUIHYHUM 32
CBOJj€ BPEME Ka0 U OKPYKEHEM KOj€ je OUII0 PErno3HaT/bUBO BETOBUM Ca-
BPEMEHUIMMA: MOYBape, KaHaIM, TOCTHOHE WIIM Balllapy, ajld caM IyT je
3alpaBo JyXOBHA Mapajurma jep cy Ty IyTOBaJH ,,[IaTPUjapcH, IPOPOIIH,
Xpuct u werosu anoctonu (baman, 2013: 24). Caznajemo na je Mousapa
Manogywja 6una HeBoJba XpUIThaHUMA XWUJbay mecTcTo roguHa (2013:
13) unu na je Cpaaunu yecto Bonuo xpuithane oBum mytem (2013: 218),
Te caM bamaH Kaxe /a je merosa Kmwura mana ka Hebeckom I pagy. Axo
IIOCMaTpaMo LeJly pU4y, IPErno3HajeMo IeMy HITUeKHBamba Koja ce mpe-
CJIMKaBa KpO3 €Mu30/e Koje Cy Oap AETMMHYHO HajaBJbEHE Ipe HEro ce
nece win kpo3 Jesanhenucry, Munocpasor unu 'y Tyvmauesoj Kyhu wnu
KpO3 OCTaJIe JINKOBE KOJU Cy AUPEKTHA ajieropuja kao 1mro je [lpuyanuna,
Hesnanuua uta. (Manlove, 1980: 26). 3anpaBo cy JIMKOBH Koje XpUCTHjaH
cpehe 1 MecTa Ha KOja HauJla3u HEKa BPCTa KYJIKCE Jep j€ HEeroB MyT Ay-
XOBHA MapajnurMa 1 JUKOBU KOj€ BUIUMO HUCY Ty npBu nyT. Ha Bawapy
Tawinune 3a Bepyjyher 3aBuct kaxke na ra Beh ayro mosHaje, a Jlakomu
n Cebuumak kaxy aa ux je ysek ocyhusao (2013: 91). Mako nyt uma
MOYETaK, HalpeioBame U Kpaj, bamaH kenu nokasaru Ja Ty>kuHa npelhe-
HOT IIyTa HUje O]l HeKe BaYKHOCTH YKOJIMKO CE€ XO/a Ha MpaBU HA4YMH, M
Tako Bepyjyhu kora youjy Ha Bawapy Tawinune oqmax uae Ha HeOO 6e3
IpoJlacka ocTaTka ImyTa; win nak Hesnannia — mako ctuxe mpes Bpara
HE CTHXE Ha KEJbeHH IIJb jep Hema ceTudukar. Meradopa myrta je 3a
bamana O6wmina npuponan n300p, BUIIE Ka0 HACTaBaK JIOCIOBHOT YHTamba
Ceeitiol iiucma jep je 3a bera cBe LITO Ty MHIIE UCTHHA, a HAIJIacak je Ha
JIeNIoBamy JIMKOBa Koju HUCY Bepa win Hana Beh Bepyjyhu u Hanajyhw,
jep baman Hajuenthe He ykazyje AUpeKTHO HAa MopaiHH KoHuenT (Manlove
1980: 22). baman He maje MHOTO JieTajba O MpernpeKaMa OCUM Kpo3 HbH-
XOBa UMeHa; Kao Ha npumep Mousapa Manogywja wnu bpgo Tewkoha, u
CBaKM MyT KaJ XpHUCTHjaH caBja/ia OHO ILITO j€ UIICPEJ] Hera OH, y CTBapH,
OLUTPU HEKY Ol BpJIMHA, a YIIPABO CBE M CBH Koje Halje Ha myTy mpezcra-
BJbAJy YHUBEp3aJlHa MECTa: MyT — MYTHUIHU—ITyTOBamke—O00pOe — JKUBOT,
J€p CBakM MyTHHUK YMTa 3HAKOBE Ha IyTy Jpyraduje, a OBO 3aIMCaHO je
JOIII jeIHO CBEAOYAHCTBO, 3HAK HA IIyTy 3a OHE KOje J10ja3e MOocie, IITOo
je ympaBo oHO mTO hubnuja npeacrasiba bamany U OHUMa KOjU BEpY]y.
Peanuctruan mpuka3 myTa IOpOXKeT aJeropujoM IMOHEKa] IpelCcTaBlba
npo0ieM y TyMauewy JyXOBHUX MPHUHIIMIIA HA KOJUMA j€ YTEeMEJbEH, allu
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rojayaBa yTHCAK peajn3Ma IOIITO CY U Ha Ta] HAYMH OCIIMKaHEe KUBOTHE
JUIIEMeE, jep 3a pa3Iu4yuTe MyTHUKE IyT KOJUM Uy je ucte 6oje, anu apy-
r'ux HUjaHcu. JIMKoBe ¥ MecTa MOXKeMo, Takol)e, TocMaTpaTH U Kao CIioJba-
IIHe OKBUPE, UCKYIIeHha Ha KOja XPUCTHjaH HaWIa3|, U Kao yHYTpallmba
HCKYIIeHa, Kao mTo je 3amax Cymme. 3a Hanajyher umamo ytucak na je
CIIMKa YHYyTpallmhe XpHUcTHjaHOBE OOpOe cBe JIOK HE MOYHY JAa Mperasze
peky kaga Hamajyhu, kao 3aceban nuk, Hale qHO 1O HOTaMa ocjamajyhu
Ce Ha CBOJy HOBOCTEUEHY MIPUPOAY 0K XPUCTHU]jaH MOTOHE.

,»In Bunyan we this heaven so near as to be almost round the next
corner. Thus what dominates Pilgrim’s Progress is the domain ultimate
«concretex reality: the central concern of the book is not with allegorical
but with that Real beside which our reality seems “ (1980: 34)°. Kako Ha-
mpeyjeMo Kpo3 Mpudy, OTKpUBaMO MOHaBJbama peuH, jaorahaja, ciuka,
pazimu Koje MOTy OUTH rpynucaHe y odpacue 3Hauema. Kpos neny Kmbury
npucyTaH je ocehaj kpaja myta, Beh o1 camor noverka kaja JeBanhenucra
nuTta XpUCTHjaHa J1a JU BUIU CBeTIo, Hebecku [ pag je mocTaB/beH Kao
uuib. Jlocon (Dawson D.) momaje u mo3HaTu CTaB Ja ajeropujcka jela
y CYyIITHHHA MOTY (D)YHKIIMOHHCATH WHTPATEKCTYaJTHO Y TEOJIOIIKOM HOP-
MaTHBHOM CMHUCIY, T€ Jia 32 Pa3JIUKy O[ ,,OMIITHX WHTPATEKCTyaIucTa™,
,,HOPMaTHUBHA HWHTPATEKCTYaIUCTH cMmarpajy uurtame Cgeitlol uucma
BaXHUM 32 XpHUIINaHCKU UACHTUTET KPO3 YUTame OUOIINjCKE TUITONIOTH]E
Ha HA4YMH Ha KOjU CTBapa 3ajeJHUYKa HUT pude u3 ,,the diverse and often
contradictory elements of Scripture, so that the Bible becomes a unified
narrative stretching from Genesis to Revelation®. Kao npumep takBor Ha-
YHHA HaBOJM ce AYTyCTUHOB boorcuju ipag (gpoicasa) Kao n Xogouachnuoso
uyuiosarpe (Dawson, 1990: 190-191)'.

TpanunpoHaiHe TeMe Koje Cy 03Ha4eHe Y MPOoyvaBamy KEHKEBHOC-
TH (apXETHIOBH, CUMOOJIH, 00pacii cyko0a) Hyze 6orary pa3HOBPCHOCT
y30paka ¥ Iema 1o Kojuma Mu oraxamo Hapatuse (Bomac, 2016: 154)".
Teonomka okocHuIa Xogouacnukosol uyiiosarba j€ MPaKTUIHE MPUPO-

9 »Y3 bamaHa pasBujamo ocehaj kao fa je He60 m3a creneher honrka. OHo mTO
nomuHupa Xo00uacHuKo8UM nymosarbem je OMeH ,,KOHKpeTHe  peaTHOCTI: jep CYIITIHA
KIbUTe HHje a/leropujcko Beh cTBapHO Moper Kora Hallla CTBAPHOCT U3ITIEfia a/leTOPUYHO"

10 »Pa3MMYNTHUX ¥ 4eCTO KOHTPAIMKTOPHMX eneMeHTa [Tucma tako ma Bubnuja
THoCTaje 3a0KpYy>kKeH Hapatus off [locmarva no Omkpuserva”

11 Wallace M. (1986). Recent Theories of Narrative. New York: Cornell University
Press.
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7ie, a He TeopHujcKka M MeTadu3nyKa; MpUYa MOoKajarkba Kao MPOMEHE Ha-
YHHA pa3MUIILbamka, JeI0OBamba U Pa3yMeBamba COINCTBEHUX OrPaHUYCHA,
3aIlpaBo TOBOPH O CTBAPHOM YKHBOTY KpO3 MPUMEPE Y3POUHO MOCIEANY-
HUX B€3a y )KHUBOTHUM CHUTyalldjaMa. Temarcka okocHUIa XogouacHuxkosol
Uyiiosarsa je MyTOBamkE X0104acHHKa Koje je baman cmectno Ha Kpawes
Iyt — on Ipaga Ilponaciuu, onaxne XpUCTHjaH OAaJjia3u O€3 MOPOIUIE
KOja y ApPYroM Jiedy Mojia3u Ha UCTU MyT, mpeko Mousape Manogywija,
bpga Tewkoha, /Jonune Cenxe Cmpinu, Bawapa Tawiiune u TIOTOM TIPEKO
Pexe Boge Kusoiua no Hebeckoi I paga, Te Ha Kpajy mopoauiia OuBa yje-
numeHa. Ha oBoM myTy n3azoBa u 6opou, momoh nonasu oxn JeBanhenwucre,
Tymaua, Bepyjyher, Hagajyher, Munocpha, rocnonuna Benuxor Cpua, a
Kyume nak o TBpaornasor, CBerckor Mynpujaia, Jlakomor CeOuumaka,
Amnonuona utA. [T1aBHM W3BOp YHUBEP3aJIHOT peaanu3Ma Kojer Hyau Xogo-
YyacHuoeo Uyiioarse cy In4He 0opOe, HalpenoBame MpeMa LHUbY Kpo3
CaBJaJlaBamke YHYTpaIImbuX 00pOH, pa3HUX OKOJTHOCTH U CyKoOa ca Jby/Iu-
Mma. C jenHe cTpaHe, XpUCTHjaH je YOBEK KOjH je TIOBepoBao y Jesarnhemwe,
CBECTaH CBOjJUX HECABPLICHOCTH U OTPAHUYEHOCTH, BEPOM KPEHYO ITpeMa
obehamuma. C apyre crpane, XpuctujaH je YOBEK U HEroBO MyTOBAKE j€
ajeropuja camor JXKuBOTa, IITO je YjeIHO J0AaTHA JUMEH3H]a aJleTOpHje
kojoM je baman mpuBykao mupy uuTasaduky myonuky. baman mpeysuma
paOWHCKM HAauUWH MOy4YaBama U3 [lucma, iICTUamba U HaTaniaBama My/I-
POCTH, HacTpaM rnocMarpama /lucma Kao Crucka I0TMu Koje Tpeda aa me-
Mopuiemo u cuposeaemo y aeno (Seerveld, 2013: 300). Hopron (Norton
D.) y cBojoj kwusu A History of the English Bible as Literature naje tipe-
mien npeBoaa bubiuje Ha €HITIECKH je3UK Ka0 M MIMITIO3aHTHY JINCTY MHcala
KOJH Cy c€ Kp03 BEKOBE OCBparaiu Ha bubiaujy, u HaBoAu 1a cy MUITOH U
baman HajBehu xpuirhaHcku NUCLK HA €HIVIECKOM Te J1a je XogouacHuko-
80 Uyillosarye YaK HaAMAaIWiIo M31y6,benu paj TOCTABIIN HAJIIOMYTapHUje
SHIJIECKO BEPCKO JIEJI0 MalITe Te J1a je y3 M31yomenu paj, XogouacHukogo
uyuiosarpe UMaio ,,a central part of the religious education of generations
and a creator of attitudes to the Bible* (Norton, 2000: 183)'2. Hauuu Ha
koju je baman amynupao Ha bubaujy, KOpUCTHO OMOINJCKY CUMOOIHUKY U
M3pas3e WK NUTHPAO CTUXOBE TIOPE]] HATIOMEHA ca MapTruHa Ha KOje je yIH-
cao rae ce Ta4Ho Hanase y bubauju, mokasyjy konuko My je Ceeitio iiucmo
omno onucko. Jla mu cHara Xogouacnuxosol iyiiosarsa N0JIa3u U3 U3BO-

12 »LEHTPAIHY YJIOTy Y BepCKOM 00pa3oBary MHOIMX TeHepalija Kao U Jja je Kpe-
upao craBoBe npema bubnuju®
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pa, oubmujckor tekcta? Curypno! Ilopyka jeBanhespa, OMONMH]CKU je3UK
1 cUMOOJIMKA CBAKaKo /1ajy TeMeJb YCIEXy KOjH je OBa KIbUIa MOCTHUIVIA,
anu 1 bamkaHOBO JIMYHO UCKYCTBO TOBOpH m3Mely penoBa no3usajyhu Ha
MIPOMUILIbAE.

Ja mu moh bamanoBor yOehema 1 JIMYHOT UCKYCTBa J10/1ajy HCTHU-
HY, a 01y3uMajy pukujy meropuM peunma? KimnxKeBHU TEKCT HOCH Bpe-
MEHCKE U MECHE OPEAHHMIIC U yjeHO BAaHBPEMEHCKE U BaHMECHE UCTH-
He (Seerveld, 2013: 302), a Xogouacnuxogo iywiosarwe je 6a3upaHo Ha
TPaIUIIMOHATHOM XpHUIThaHCKOM HAapaTHBHOM YHTamwy [lucma, on Anama,
npexko MojcujeBor 3akoHa, XpHUCTOBOT pohewma u BackpcHyha 10 Xpucro-
BOT ITOHOBHOT JI0J1acKa, yuMe bamaH 1mocraBiba OKBUp 3a MPHUKA3 THIINY-
HOT JBY/ICKOT ’KMBOTHOT IUKJIyCa KOjU j€ MPOXKET MHOTMM KOHCTaHTaMma
yCpel pa3iiiKa, a 3a0KpykeH o1 pohema 10 cMpTH. MHTepakiinja TuKoBa
U3 Pa3IMUUTUX NEepuoja, of MparnoyeTaka, kKoju y bamaHoBoj ajgeropuju
Jiesie UCTU HapaTuBHU NpocTop u Bpeme (Dawson, 1990: 196) 3aokpyxyje
cnuky CTBOpema, CBET CTBOPEHOT, U HCTUYE BeNnYnHy boxuje ceemohu u
CBENPUCYTHOCTH: ,,ko71 ['0cTiona je jenan qaH Kao Xusbaly TOAMHA, a XHIba-
Iy To/lvHa Kao jenan pan‘ (pyra nocnanuna [lerposa 3:8; [1camam 90: 4).
baman ce Hamao u3Mel)y KITaCHYHUX M paJuKaiHUX peopmaropa na Beh
y YBOJIly CBOj€ aJIeropHje 3a CBOjy KUY Kaxe: ,,it seems a Novelty, and
yet contains nothing but sound and honest Gospel-strains®. Cam baman
HABOJIM Y YBOJY Jla Cy r'a HEKH CaBETOBAJIU Ja 00jaBU KIUTY JOK Cy IPyTH
Oy mpoTHB, TE J1a je 300T Tora HamMcao yBOJHY oa0paHy ,.apology*y
KOjO] TBP/IU J1a Cy HOBUHe, ,,novelty, “ camo Ha noBpiuHU TekcTta (Haskin,
1984: 89). IIpBu pasnor momyaapHOCTH bamwaHOBe ajeropuje jecre Besa
usMel)y ,,KOMIaTHOMIIHOCTH JPEBHUX MapaaurMu JeBanhespba 1 MOIEPHOT
UCKycTBa (novelty)* xoju ce ogHOCE Ha TajJa HOBH, PAIUKAIHUA MPUCTYII
TyMauewa Ceeitlol ducma TAE je€ Haracak CTaBJbeH Ha HOBe, cBexe bo-
xuje o0jaBe Koje BepHUIM MOTy Ja npume of Jlyxa ceeror. pyru pasmnor
MOITYJIapHOCTH je bamkaHOB O3MB YMTAOIMMA Ha aKTHBHO YYE€CTBOBAE Y
npuan (1984: 73, 74, 85). bawaH y yBoJy KOPUCTH PEYH ,,TUTIOBHU, CEHKE
u Metadope...TaMHe GUrype U ajneropuje’ u mosupa yuTaoue: ,,Lay my
book, thy head and heart together (Bunyan, 1966: 7) jep ounurnieqHo Huje
OMO MPOTHUB THUIOJOTHjEe U (PUTYPATUBHOT je3MKa, alld j€ HACTOjao Ja WX
yTeMespu Ha [lucmy mITO je paauo He caMo aimynupajyhu Ha nenose Ouo-
JIMjCKOT TeKCTa, Beh ¥ HaroMeHaMa y MapruHaMa I7i€ jeé HaBOJIMO CTHXOBE
Kao u3Bop. OU3MYKHU CBET NMpemMa MPOTECTAHTCKO] TEOJIOTHjU, JE€CTE CTBaA-
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paH, anu je camo aenuh U cliMKa OHOra IITO J0ja3u, Tako Aa baman Buau
aJIeropujy Kao CpPeiCTBO Koje MmoBe3yje JbyACKH U boxkuju cBeT Te myTtem
aneropuje oH y Xogouacnuxosom iyiiosaryy Tipukasyje oopaheme, anu u
MIPOBOIMPA TO UCTO MCKYCTBO KOJ YMTajala, He Kao paJuKalHy MpoMe-
Hy y BepoBamy, Beh kao okperame ka bory. Kpo3 pasue mpenene u no-
rahaje Ha myTy, bamas je ycneo 1a mpukaxe notpedy 4oBeka J1a Hay4yu J1a
HCIpaBHO 4MTa cuMOoJie OoBOT cBeTa Texehu 3a crmacemeM. CaMo myTo-
Bame XpHCTHjaHa MPHUKA3aHO je Kao pe3yinTar boxkuje MUIOCTH U J0Ka3
OoxaHcKe JbyOaBu. Jlpyru 1€0 KibUTe, 3a pa3iuKy O MPBOT KOjH OIMHCY]e
nporuec oopahema Kpo3 UCIIPABHO YUTAKE CUMOOJIa BpeMEeHa U OKOJTHOC-
TH, Y41 HAC KaKoO J1a YUTAMO aJETrOpHUjCKe CIMKE MPBOT Jelia U Jaje OBOM
Jeny jacHohy emOnema, Mako je, oayIie, Ta CUMOOJIMKa pa3BO/HbaBaHa,
na yak u norpemntHo tymadena (Machosky, 2007: 182). Mana cy MHOTH
nojemMucainu jia je bamwan Hamucao APyrH €0 jep My je ajieropuja mpBor
Jienia M3MaKaja KOHTPOJH, T€ je HeroBa HaMmepa Ouiia j1a APYTHM JeJIOM
nojacuu nipBu (2007:183), cmarpam na je apru neo Xogouacnuxkosoi ilyiio-
6arba JIOTUYaH HACTaBaK IMOCTABJHEH IpE CBEra Ha OMOIUjCKUM TEeMeJbU-
Ma, Ha TIPBOj 3aIIOBECTH KOja HE OCTaBJba MECTa JUJIeMama O MPHOpPUTE-
THMa, aJI YHja je MPOTUBTEKA JApyra bokuja 3amoBecT, MITO je U YjeaHO
JIMBaH MPUMEP BaXKHOCTHU cariefaBama LEIOBUTOCTH Y Ceeiliom uucmy.
EBunenTHO je na je Apyra reHepaiiuja, Koja y Apyrom Jeiy Hampemayje uc-
TUM IyTeM MOy4YeHa mpuyama XPUCTHJaHOBOT MCKYCTBa, 0OaBelITEHA O
HEBOJbaMa Ha Koje je XpHUCTHjaH Haua3uo 300T Yera je UCTH IMyT 3a HhUX
MOTIYHO Jpyradyje UCKyCTBO. bamaH m1ajbe Ipyru €0 KIBUTe Ja CIIeAn
MIPBU /I€0 Kao ITO XpHUCTHjaHa cilelu XpHUCTHjaHa, TUME j€ U HACTaBaK
KIbHTe HAa HEKH HAYUH X0gOoUaCHUK jep THPH najbe iyimosarve (2007: 188).
VY npyrom npearosopy baman HaBoau rie je mpBH Je€o0 Beh MpoIyToBao.
Ha oBaj naunn baman npecnukasa jour jegan acnekat Ceeilol iucma Koje
j€ 3amMcaHo ynpaBo Kao noyka cienehum renepanrjama. Obenexja koje je
XpHCTHjaH 0CTaBUO CKPEHYNa Cy NMaKiby Ha HEBHUJJBHBE ONCAHOCTH, KA0
Ha npuMep cty0 Ha ynasy y Jonumny Ilonudcersa tae je cycpeo ATNONNOHA.
IMIuMmuTHO, Kpo3 CBaKy M30ETHYyTy HEBOJbY, bamaH roBopu KOJIMKO je
Ba)XKHO J]a 3HAMO IIITa C€ HaJla3u Ha IyTy XHBOTA, a Ta MyAPOCT 32 Hera
nofna3u of untama [lucma. Vaxo je baman uecto Hemocnenan y rpahemy
ajieropuje, CTHYE C€ YTUCAK JIa je UTeKaKo JocienaH y rpahemy ciuka
CUMOOJIMYHUX MOMEHATAa U JIMKOBA KaKO OM MCTaKao OHO IIITO j€ OH BEpO-
Bao Ja je HajmoTpeOHuje.
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[TocToju MUNIIBEHE 1a CaMO Y aJeTOpHUju UCTUHA U (UKITHja MOTY
6utu ucte 0e3 KOHTPAJIUKTOPHOCTH T€ J1a j€ U CaM UCTOPUJCKU CBET aje-
ropuja TeKCT U3 Kora Tpeda J1a yYuMo Te€ ayTop 3aKJbydyje Ja ajleropuja Ha
Ta] HaunH yuHU pukiujy uctuaom (2007: 189-190). PazymeBame moyke
IpyUYa BeoMa je BXXHO 32 OHE KOjUMa ce Iy T CIaceha He 0TBapa MOTYU A~
Balbe€M NAMHCKOM ayTOpuTeTy Beh NTMYHMM MHTepakiujama ca Ceeiium
{UCMOM H CBETY Y KOME JKHBE.

3akipyuak

C jenne ctpaHe, y TE€OpUjU KEMKEBHOCTH YUTAMO Ja JeHU TBPIE
na ,,nuciy ocnobahajy Gpukimjy on oapeheHnx 3Hauema ga Ou OTBOPUIH
MIPOCTOP YMTAOILY JIa C€ JIMYHO YKIJbYUYH y TMPHUUY, TOK APYTH CMaTpajy aa
Cy THCAIl ¥ KIIKEBHE KOHBEHIIM]E OAPEIMIH MO3MIIH]Y KOja je I0/1ebe-
Ha YMTAOoIly ,,Ka0 OHOME KOjH cTBapa 3Haueme" (Bomac, 2016: 144). Bonac
3aKJbydyje Ja Cy KIIKEBHH U KYITYPHU CTaBOBH Ofpel)eHOr npyImiTBa y
HCTOPHjU BEPOBATHO OHO INTO 3aHMCTa ofpehyje Tymadewme, jep OOIUKY]Y
OHO IITO MHUCAIl U YUTAOLH OMaXKajy U CTBApajy: ,,M3Iiiea J1a ce pa3jiuke y
MUIIUBEHY O 3HaUYeHy HapaThBa moBehaBajy y JUPEKTHO] MPOIOPIHjU Ca
3HAUCHHEM KOJH C€ MpH/aje MPUUU U MaXKHOM ca KOjOM C€ OHAa TyMadu, Kao
IITO C€ BUIM U3 KOMeHTapa Xomepa, bubnuje u baiasag ['uitie* (2016: 144).

VYpkoc 3Ha4ajHOj CUMOOJINYKO] U MeTaOPUIKOj KpEaTUBHOCTHU KOJy
baman u3Bmaum u3 bubnuje, ,narrative manner preserves its theological
authority over the interpretive license generated either by the spiritual
experience of pilgrims or by Bunyan’s own allegorical imagination*
(Dawson 1990: 209)'*. bamanoBa Hamepa je Ouia ga ce obpaha cBUM
JbyMIMa, a HErOB yCIEX CIpera je JAPYIITEBO-UCTOPUJCKOT TPEHYyTKa,
xpumhaHCKUX yuela U peaju3Ma cBako/lHeBHHIlE. bamaH je cBOjy ayTo-
ouorpadujy, Grace abounding to the chief of sinners, y K0joj Cy onucaHe
ETOBE JINYHE TyXOBHE O0pOe 1 NCKYCTBA, 3alIPaBO MPETOUHO y aJIerOpHjy
Xogouacnuxoso nyiiosarpe, alv je Opea TyXOBHOT oOpahema 0ciukao u
YHHUBEP3aJIHU KUBOT. YIIPABO Ta AUMEH3Hja YHUBEP3aJIHOT MPUBJIAYU OHE
koju bamanoBy aneropujy unrtajy kao QUKLH]Y. Xpuwhancka uciiuna ce
MOXKE OTHCaTH Kao IUKJIMYHA MPHYa KOja TOBOPU O MCTUHU YBEpEHa T
ce MoCTaBJba M MUTAWkE J1a U ce U3 Tor yria BuleHa bamanosa ayroOu-

13 »HapaTNB 9yBa TEOJIOLIKN ayTOPUTET Iucma HaJ MyXOBHUM MCKYCTBOM U TYy-
Ma4€hEM XOIOYaCHMKA MJIN IIaK Ha [l bamaHoBOM corcTBeHOM I/IMaI‘I/IHaHI/[jOM“
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orpaduja MOXe ImocMaTpar Kao He(UKIMjCKU HapaTuB? AKO mmoheMo on
3aKJbYUKa J1a Cy UCTE YMEEHUIIE TIOAJIOKHE Pa3IMYUTUM UHTEpIIpeTaIija-
Ma, Te JIa yCIeX WM HeYyCIleX HapaTHBa MPOLEHY]jy YATAONN WIH KPUTH-
yapu, CBAaKaKO y OKBHPHMa COTICTBEHE ,,MCKycTBeHE peamHocTH (2009:
247-248), ycnex Xogouacnukosol tiyitiogarsa j€ YumbeHnIa, ¢ 003UpoM Ha
rojiaTke 0 Opojy je3uKa Ha Koje je MpeBe/ieH U Opojy U3/ama IMHUPOM CBe-
Ta 10 JaHAIIKUX naHa. [la 11 MokeMo Jia 3aKJby4rMMO Jia j€ CaMUM TUM
U uctuHa Xogouacnukoeol iyiiosarba Aokazana? 3a MUJIMOHE YMTAJIAllA
KOjH Cy OBO JIeJI0 YHTAJH Kao JeJI0 yTEeMEHEHO Ha UCTUHH XpuirhaHcke
Bepe curypHo na jecre. C apyre cTpaHe, 3a OHE KOjU CBOJY JINYHY UCTUHY
HE 3aCHMBajy Ha XpUIINAaHCKUM HayeluMma, CUTYpHO 1a Huje. MehyTum,
YUH-CHUIIA € /1a Jeé CBOJOM ajeropujoM bamaH mpukazao myToBame Kao
aJeropyjy *UBOTA T€ HA Ta] HAYWH CTBOPHO IIaT(HOPMY J1a U OHU KOJU HE
Bepyjy y XpuihaHcke HCTUHE Ty MOTY J1a unTajy uctune JKusora. [lakie,
Moxemo pehu na ce bamanoBa Hamepa, 1a XogouacHukosum uyiiosar-em
YUTaolE JOBEE A0 yIo3HaBama ca OMOIMjCKUM IPUHLUIIUMA U TUME 10
HCTHUHE, YKJIala y eUCTEMOJIOIIKH MOJIE] UICTUHE KibMKEeBHOT siena (2011:
46), mpeMa KojeM Ce ca3Hamba CTHUY JeIUHO ITyTeM JJUYHOT UCKYCTBA, a To-
IITO TO HUje yBeK Moryhe, jerHa mpaBa 3aMeHa jeCTe YUTamke UCKYCTaBa
npyrux. ['enepanno ropopehu u 6uOIMjCKN HAPATUB je yTEMEHEH Ha MPH-
Ka3MMa MCKyCTaBa JPyTuX a paJd OHUX KOjH J10J1a3e, MPUHITUI Ha KOME je
yTeMmesbeHa u bamanoBa aneropuja. Ha uctu HaunH Moxe ce moByhu ma-
pajena ca eTHYKUM MOJENIoM KibikeBHE uctuhe (2011: 47) npema kojem
KEKEBHO JIEJIO JIOHOCH MOPAJTHE UCTHHE WIIM MOPAITHO 3HAKbE.
VYrneuaTsbUBOCT ajieropuje jecTe y MMIUTMIIMTHO] MOPYILU eKIUTHIIUT-
HO onmcaHor. Mcyc je ucTuHe U3HOCHO Yy TpUYama MTo je jefaH Ofl pas-
jora na je opma aneropuje 6mina bamanos nzbop. [lpude mory na Hoce
pa3nuuUTe TIOYKE 3a pa3iuuuTe JbyAe y Pa3IuuuTUM BpEeMEHHMa U Tpo-
cTopruMa, a OMONMjCKU HapaTUB MMa YIpPaBO TakaB KapakTep jep y memy
HaJIa3uMO TIpHUYE O CBEMY, 3a CBaKora M 3a CBaKko Bpeme. bamaH kopuctu
dhopmy aneropuje kao u OubnMjcke pedepeHiie y MapruHama J1a yuu 9u-
TaoIla JIa YuTa CBET OKo cebe mpumehyjyhu y3pouno-nocnenuune Bese. Y
TOM CMUCITY X0gouacHuKko8o uyiliogarse je TIOMyT MPOIOBEIH, TIHCAHO /1a
CIIy>KM Kao TO3MB Ha JIeJI0Bajbe y (DU3MUKOM CBETY, IIITO j€ yjeIHO HAYuH
Ha Koju ce u caM baman okpehe Oory, mpema onmcy U3 cBoje ayToonorpa-
(duje e HaBOMIM J1a j€ HAKOH jeIHE TPOIOBEAN OMO MHCITUPHCAH Ja MPo-
MEHH HauMH kHuBOoTa. OBaKo MocMaTpaH, MPBU J1e0 X0gouacHukogol iyiio-
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6ara je eMOJIeMCKa CIIMKa, a IPYTH 0 MojalllkhaBa 3Ha4YCHEe PBOT JIelia
tuMme mro baman npukaszyje XpuUcTHjaHy U HEHE CallyTHUKE Kao MOJIEIN
JbY/IM KOJY HAa UCTTpaBaH HAYMH YUTA]y CBET, CXOAHO TOME JIOHOCE OJIITyKE U
y)KHBajJy y mofgoBuMa cBojux oxnyka (Machosky, 2007: 182-184). Unak,
MansnoB cmarpa z1a je Metadopa ImyToBama CyIpoTHa TEOJOTHju n3adpa-
HUX | JI1a 9eCTO OrpaHIyaBa aJeropHjy, aJli CBaKaKo I0jauaBa YHHBE3AIHY
MIPUBIIAYHOCT KILUTE T€ HAC HE 0/10Mjajy oapeleHe JoKTpruHe HUTH oceha-
MO J1a MOpaMo Jia JOKyYHMMO CBako 3Ha4ewme Beh Hac cama mpuya Byde
nasbe, ka kpajy (Manlove, 1980: 33). Mehytum, bamanoBa aneropuja Ha
HEKHW HauuH, nonyT bubmnmje, kao pajap oOTKpHBa UCTHHE, HE TIPUKA3yje UX
MOTIYHO Beh MX JIETeKTyje U MOTOM I03MBa Ha JIeTaJbHU)E aHAIN3UPAE
jep baman kpehe o1 cBOT yBepemwa Ja j€ YOBEK IMO3BaH Jia Tpara Mako camo
MOXeE J1a HacJIyTH. ,,Caja TiieiaMo Kao y orienany, HejacHo, a Taaa hemo
nurem y nune. Cana ca3HajeMo JIeIIOMUYHO, a Taja heMo Crio3HaTH MOoTITY-
Ho. Cana octajy Bepa, Haja u Jpby0aB, To Tpoje. A Hajeha mely muma je
spy0aB* (IlpBa mocnanuma Kopuahanuma 13: 12-13).

OTtkpuBameM XpulrthaHCKUX UCTHHA bamaH OTKpHUBA TyXOBHH CBET
KOjU je 3a Iera CTBapaH M OINHUILBHB, YCIIE/ Yera HEroBO JTYTOTOAHIIHE
3aTOYEHUINTBO, J0 KOTa je JIONUIO 300T MPAaKTUKOBamka TUX HOBHX BEPO-
Bama, paha caH Ja y 3aTBOpY HamHMcaHe CTpaHule XogouacHukogol iy-
wwosara yMECTO Wera kpehy Ha myT o0jaBJbUBama UCTUHE, TIOKAjamba U
okpeTama bory. baman 4ak y yBomy Apyror jeia UMILTUIMpA Ja je U TpBa
KIbUTa XOJIOYACHUK, a HeHa TUcTpulOynuja xogouyacHUITBO (2007: 188).
Ha jaBu je Xogouacnuxoeo uiyitiosarne BEKOBUMa MCTHHA 32 OHE KOJU Be-
Pyjy y XpumrhaHcKy UCTHHY, aJli U 32 OHE KOjU Y (PUKIN]CKO] HICTUHU BUE
aJIeropujy KUBOTA.
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Dragica Mirkovi¢
FICTION AND TRUTH IN THE PILGRIM’S PROGRESS BY BUNYAN
Summary

In addition to the widespread modern belief that literature is a type of
fiction, some literary theorists give an affirmative answer to the question of whether
literature can be attributed to the category of truth by introducing the concepts of
literary, metaphorical and fictional truth. When we analyze Bunyan’s allegory
The Pilgrim’s Progress, in which he uses biblical stories and symbolism to depict
the practical application of God’s word in the lives of believers, we need to add
the concept of Christian truth. If we consider the standpoint that the same facts are
subject to different interpretations, and that the success or failure of the narrative is
assessed by readers or critics (Abbott, 2009: 247-248), the success of The Pilgrim’s
Progress is a fact, bearing in mind it has been translated to 160 languages so
far. Can we assume then that the truth of The Pilgrims Progress is thus proven?
We can say that Bunyan’s intention to draw readers to the biblical principles and
thus to the truth through the pilgrim’s journey fits into the epistemological model
of the literary truth (Kvas, 2011: 46), according to which knowledge is gained
only through personal experience. As this is not always possible, the only real
substitute is to read the experiences of others. Generally speaking, the biblical
narrative is based on illustrations of the experiences of others for the sake of the
future generations, which is the principle on which Bunyan’s allegory is based.

On the one hand, Christian is a man who started believing in the Gospel,
aware of his imperfections and limitations, he moved by faith towards promises.
On the other hand, Christian is a Man and his journey is an allegory of Life itself,
which is additional dimension of the allegory by which Bunyan attracted many who
didn’t read the allegory as a biblical guide. Stories can bring out different lessons for
different people in different periods and places, and the biblical narrative adds various
dimensions of meaning to the allegory. Thus, The Pilgrim 5 Progress can be analyzed
through the ethical model of literary truth as well (Kvas, 2011: 47) according to which
a literary work brings moral truths or moral knowledge. By discovering Christian
truths, Bunyan discovers a spiritual world that is real and tangible for him, so his
long-term imprisonment due to public preaching forbidden at the time, gives birth
to the dream that the pages of The Pilgrim’s Progress, written in prison, continue
to proclaim the truth of repentance and turning to God. Bunyan even mentions in
the second part of the book that the book itself is a pilgrim, and its distribution is
pilgrimage (Machosky, 2007: 188). For centuries, The Pilgrims Progress has been
the truth for those who believe in the Christian truth, but also for those who see the
fictional truth as an allegory of life. This paper is an attempt to contribute to the
illumination of the role of literature in the process of discovering truths.

Key words: John Bunyan, The Pilgrim’s Progress, literary truth, fictional
truth, Christian truth, puritan writings
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